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Colloquium Schedule 
8:00 – 8:30      | Morning Prayer (Sanctuary) 

8:30 – 9:00      | Coffee and Welcome (Parish Hall)  

9:00 – 10:15    | Presentation 1: The Purpose of Catechesis 
                          and Theology (Sanctuary) 

10:15 – 10:30  | Coffee Break (Parish Hall) 

10:30 – 12:00  | Presentation 2: The Rise of Modernity (Sanctuary) 

12:00 – 1:30    | Midday Prayer and Lunch (Sanctuary - Parish Hall) 

1:30 – 2:45      | Presentation 3: Catechesis and Memory (Sanctuary) 

2:45 – 3:00      | Coffee Break (Parish Hall) 

3:00 – 4:15      | Presentation 4: Catechesis and the Reading of Scripture (Sanctuary) 

4:15 – 4:45      | Evening Prayer (Sanctuary) 

 

About the Speakers 
 
Featured Presenter 
 
Dr. Hans Boersma (PhD Utrecht) is the current J. I. Packer Professor Theology at Regent College (Vancouver, BC). 
Beginning in 2019, he will take up the Order of St. Benedict Servants of Christ Endowed Professorship in Ascetical 
Theology at Nashotah House (Wisconsin). A leading contemporary theologian, his interests range across a variety of 
areas, including patristic theology, twentieth-century Catholic thought, the spiritual interpretation of Scripture, and the 
beatific vision. At the heart of his work is a desire to retrieve the “sacramental ontology” of the pre-modern Great 
Tradition for the renewal of the church today.  
 
Responders 
 
Fr. Lee Nelson, SSC, is a priest, church-planter, and catechist. He is the rector of Christ Church Waco (Diocese of 
Fort Worth). For the last several years, he has served on the Catechesis Task Force of the Anglican Church in North 
America, which produced To Be a Christian: An Anglican Catechism. As a part of this work, he is currently developing a 
catechetical consulting practice, aimed at coaching and training clergy and laypeople for the work of catechesis. 
 
Fr. Shawn McCain is the founding rector of Resurrection South Austin (C4SO). Upon completing his MDiv at 
Fuller Theological Seminary, he was ordained to the priesthood in 2012. Shawn is a member of the national leadership 
team for Always Forward, the Province’s Anglican church planting initiative, has helped found a regional effort to 
plant churches in Central Texas, and is currently studying for a DMin at Nashotah House Theological Seminary. 
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A Message from the IRCC Director  

 

As I have spoken with people over the last several years about renewing catechesis in the church today, I am 
often met with one of two very different responses. One is an enthusiastic “Yes! This is exactly what we 
need.” But just as often, I get a “Huh, that’s interesting. So you want people to memorize catechism 
questions and stuff?” 

It’s still a common misperception that catechesis is a kind of doctrinal “check-list,” where new Christians 
learn a few basic teachings about Christianity or their denomination and then move on to more interesting 
things. People pay attention to these exercises about as much as they do a warranty on a new phone. And 
they serve a similar function for many pastors. The impression that is given and received in these exchanges 
is something like this: “Sorry we have to tell you all this boring stuff, but let’s just get through it quickly and 
then go do something more fun!”  

Such a view, however, couldn’t be further from what catechesis is about. 

In fact, the way a person first comes to learn the faith has profound significance for the lifelong shape of 
that Christian’s life. And this is because, as we’ll see in our colloquium, that the goal or telos of our life in 
Christ—the beatific vision—is already present in the beginning of our journey in catechesis. 

How we go about catechesis, in other words, has a major impact on lifelong discipleship. The basic 
framework and categories we establish in catechetical teaching will greatly influence the nature of our faith 
for the rest of our lives. 

We are so fortunate, then, to have Hans Boersma as our guide to recovering an understanding of catechesis 
as mystagogy—as being led into the mysteries of Christ.  

Boersma has for many years been studying and championing what he calls the “sacramental ontology” of 
the early Christian church. Through books like Heavenly Participation: The Weaving of a Sacramental Tapestry 
(2011) and a number of books since (see the bibliography in the back of this booklet), Boersma has helped 
many Christians discover a basic insight of the early church fathers—that what we often call our “natural” 
life is deeply connected to the supernatural life of Christ. At its most basic, a sacramental ontology is a 
working out of biblical texts like Acts 17:28, that in God “we live and move and have our being,” or 
Colossians 1:17, that in Christ all things “hold together.”  

The sacramental imagination of the early church can help us move beyond connotations of catechesis as 
mere rote memorization or doctrinal information. Instead, by drawing on the mystagogical sensibilities of 
the church fathers, Boersma shows us the deep connections between the doctrinal, moral, spiritual, and 
aesthetic dimensions of catechesis. And this is because, in catechesis, the hidden depths of God’s 
eschatological fullness are already present “in advance,” as it were. The end is given in the beginning. 

Mystagogy means “leading into the mysteries,” and it was the technical term for post-baptismal catechesis in 
the early church, where new believers were taught the meaning of the sacraments of Eucharist and Baptism. 
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More broadly, however, it means being led into the spiritual reality of life in Christ. Theologian Paul van 
Geest describes mystagogy as the task of making new Christians “aware of the transcendent dimension of 
human existence and to bring about openness for the mystery of God that is as incomprehensible as it is 
near in the Person of Christ.” In catechesis, the incomprehensible beatific vision is brought near in the 
Person of Christ. 

In our colloquium today, Hans will offer four presentations: first, on the task and purpose of catechetical 
theology; second, on the challenges we face in catechesis in the modern age; third, how memory is related to 
identity and character formation; and fourth, how we can read Scripture in catechesis with a mystagogical 
aim. 

What is more, each of the four presentations will also include responses from “working pastors.” Here we 
are blessed to have Fr. Lee Nelson of Christ Church Waco and Fr. Shawn McCain of Resurrection South 
Austin. Both of these priests have years of experience in pastoring, church planting, and catechesis. They 
will be able to help us make connections between what we are learning from Hans and what mystagogical 
catechesis might look and feel like in the local parish setting. They will bring their own depth of experience 
and insight into our conversation. Finally, we will saturate our day with Morning, Midday, and Evening 
Prayer from the newest edition of the ACNA Prayer Book. And together, we will be enriched and propelled 
to engage more deeply in the work of renewing catechesis.  

I’m so glad you’re joining us this weekend. May you be blessed with the deeper learning and friendships that 
begin here.  

 

Alex Fogleman  
Director, Institute for the Renewal of Christian Catechesis 
March 2019 

 

 

About the Institute for the Renewal of Christian Catechesis 

Founded in 2017, the Institute for the Renewal of Christian Catechesis (IRCC) is a research and educational 
non-profit that serves local churches and scholars through the training of pastors and church leaders in the 
art of catechesis and through the promotion of academic research in topics related to catechesis. We provide 
resources, training, and coaching for church leaders at any level. And we seek to build bridges between 
scholars and pastors to better equip and serve the church. Above all, we pray for a widespread renewal of 
the church and culture through the implementation of biblically rich, historically sensitive, and theologically 
robust modes of training Christians in faithful living and righteousness. 

Learn more at www.catechesisrenewal.com. 
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PRESENTATION OUTLINES 

 
 
PRESENTATION 1: THE PURPOSE OF CATECHESIS  
 
How does catechesis relate to our ultimate purpose in the Christian life? 
 
 
 
 
 
The Sacramental Telos of Catechesis 
 

“All human activity aims, indirectly, at the enjoyment of God. Catechesis, however, does this directly. Catechesis, 
therefore, is about apprenticeship; it’s about initiation; it’s about mystagogy. Catechesis is about training people in the 
skills of life lived in faith, hope and love. It’s about training for the beatific vision.” – Hans Boersma 
 
 
 
 

 
 
 
Why has the goal of the beatific vision become less plausible (i.e., gone “out of style”) in contemporary Christianity?  
 

 
The challenge for retrieving catechesis: “Both as instructors and as students have imbibed an atomized or fragmented view of 
reality.  We have done away with the belief that the purpose (telos) of things lies sacramentally embedded within them.” 

 
 
 
 
 
 
 
 
If, contrary to modernity, purposes are “built in” to things, what is the purpose of catechesis and how is it built in to the practice of 
catechesis itself?  
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Catechesis as Initiation 
 

Marie-Dominique Chenu: Theology “is a participation in God’s own knowledge of himself.” Faith is “pregnant” with 
theology. Faith rests in God, not just in concepts about God.  
 
Chenu: “Consider first the fertility of the object. In a revelation where the light of faith puts me on a level with his 
transcendence and initiates me into his mystery and incarnate mercy, the living God, the living truth, becomes for me 
not a mere mental object; he offers himself as a gift from the spirit in an ever more intimate communion, welcomed by 
love.” – Is Theology a Science? 

 
 
 
 
How should we understand God as the “object” of catechesis and theology?  
  
 
 
 
 
Chenu on the Coherence of Faith and Reason: 
 

Chenu: “The same law which once made us ask for the incarnation of God’s Word in human words and on the stage of 
history now makes us accept in full the whole corpus of knowledge which this incarnation must imply.  Theology is at 
one with the theandric mystery of the Word of God, the Word made flesh.  There alone can it dare to find confidence in 
the coherence of faith and reason.” – Is Theology a Science? 

 
 
How does the unity of faith and reason shape our catechesis? 
 
 
 
 
 
 
 
The Unity of Action and Contemplation  
 
How do the “active life” and the “contemplative life” come together in catechesis? 
 

Chenu: “There is a sort of snobbery (aristocratisme) here, in contemplative life as well.  And I, who (when I entered the 
Order) had experienced so strongly the contemplative life and its absoluteness—I thank God that I did not lose my 
bearings when I was in the vortex.  Nonetheless the contemplation-action duo still seems to me to be insufficient to 
account for the reality.  It is not part of the Gospel vocabulary.  One never finds the distinction between contemplation 
and action in the Gospel.  The distinction is applied to the episode of Martha and Mary; but this is a dislocation of the 
episode.  In other words, I give priority to this immersion in the world; without casting oneself into it so as to lose one’s 
identity as a Christian.” – Is Theology a Science? 
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PRESENTATION 2: THE RISE OF MODERNITY 
 
Sacramental Ontology as Real Presence  
 
Compare the “sacramental ontology” of the Great Tradition with the “nominalist ontology” of Modernity 
 

Ontology: the study of “being” (from the Greek word ontos, meaning being or existence] – What does it mean for 
something to exist? What is the nature of reality at its most fundamental level? 

 
Mystery: In the earlier tradition, “the word ‘mystery’ referred to realities behind the appearances that we observe through 
the senses. . . .  Although our hands, eyes, ears, nose, and tongue give access to reality, they cannot fully grasp this reality. 
They cannot comprehend it.” 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

C. S. Lewis “Pictures are part of the visible world themselves and represent it only by being part of it.  Their visibility has the same 
source. The suns and lamps in pictures seem to shine only because real suns or lamps shine on them; that is, they seem to shine a 
great deal because they really shine a little in reflecting their archetypes.  The sunlight in a picture is therefore not related to real 
sunlight simply as written words are to spoken. It is a sign, but also something more than a sign, because in it the thing signified is 
really in a certain mode present. If I had to name the relation I should call it not symbolical but sacramental.”   

 
*A sacramental ontology, based on texts such as Acts 17:28 and Col. 1:17, goes beyond the mere affirmation of 
creation’s goodness or even a covenantal relationship between two completely separate beings, to say that all things exist 
because of their “real presence” relationship to Christ. 
 
 

 X Y 

SYMBOL 

 X 

Y 

SACRAMENT 

Diagram 1.  Symbols vs. Sacraments 
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From Analogy of Being to Univocity of Being 
 

Does a sacramental ontology entail a kind of “pantheism” (the view that creation is divine)? What is distinctive about 
a Christian Platonism? 

 
Analogy of Being: “the being of creation (as well as its truth, goodness, and beauty) is similar or analogous (and, therefore, 
not identical!) to the being (and the truth, goodness, and beauty) of the Creator. Analogy (or sacramentality) implies that 
while creatures may be similar to the Creator, they are in no way identical to him.” 

 
E.g. Thomas Aquinas on the word “wise” – in what sense does it apply to humans? To God? 

 
 
 
 
 
 
 

Univocity of Being: Both God and creatures “exist” in the same kind of way [“univocally” = with one voice]. Something 
either exists or it doesn’t: “All being has being in the same sense.” 

 
E.g. For John Duns Scotus, “both the Creator and the creature exist in the same way or in the same sense.  Being, now, 
becomes a category that is unhooked from participation in God and is a more neutral or abstract qualifier that is applied 
to God and creatures in the same way.” – James K. A. Smith, Introducing Radical Orthodoxy, 97 

 
 
 
 
 
 
 

Voluntarism, William of Ockham, and the Rise of Nominalism  
 
Once the sacramental/participatory “link” between God and creation was broken, a new kind of relationship had to 
fill its place—the view that God related to his creation not through the category of “being” but through the category 
of “will” (voluntas). 
 

“If creation depends on the inscrutable decision of a God who totally surpasses the law of human reason, nature loses its 
intrinsic intelligibility. Grace also becomes a blind result of a divine decree, randomly dispensed to an unprepared human 
nature. The emphasis upon a divine omnipotence unrestricted by rationality results in a ‘supernatural order’ separated 
from nature’s immanent rationality.” – Louis Dupré, Religion and the Rise of Modern Culture, 22 

 
Nominalism: the view that Forms/Ideas do not exist in reality but only nominally (“in name only”)  
 
 
 
 
 
 
 
 
“The idea of an independent order of secondary causes gradually led to a conception of nature as fully equipped to act without 
special divine assistance. But if the actual order of nature functioned as an independent entity directed only by its own teleology, 
the elevation to grace had to be regarded as a divine addition to the realm of nature.  Logic required that theology treat this 
additional order separately from that of nature.” – Dupré, Passage to Modernity, 177 
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PRESENTATION 3: CATECHESIS AND MEMORY 
 
How is memory connected to character formation? Why has memory fallen on “hard times”? 
 
 
 
 
 
 
 
Memory in the Classical Tradition  
 
Cicero’s Places and Images Tradition and Quintillian’s “Simpler” Method 
 

“The artificial memory includes backgrounds and images (locis et imaginibus).  By backgrounds I mean such scenes as are 
naturally or artificially set off on a small scale, complete and conspicuous, so that we can grasp and embrace them easily by 
the natural memory—for example, a house, an intercolumnar space, a recess, an arch, or the like.  An image is, as it were, a 
figure, mark, or portrait of the object we wish to remember; for example, if we wish to recall a horse, a lion, or an eagle, we 
must place its image in a definite background.” –  (Ps.-)Cicero, Rhetorica ad Herennium 3.16 
 
 
 
 
 
 

 
Hugh of St. Victor on Memory: An Ark of Treasures (Chronicles) 
 
 

Hugh: “As you study all of knowledge, you store up for yourselves good treasures (thesauros), immortal treasures 
(thesauros), incorruptible treasures (thesauros), which never decay nor lose the beauty of their brightness.  In the treasure-
house (thesauris) of wisdom are various sorts of wealth, and many filing-places in the store-house (archa) of your heart.” – 
Hugh of St. Victor, Chronicles 
 
Hugh: “Matters that are learned are classified in the memory in three ways: by number, location, and occasion.  Thus all 
the things which you may have heard you will both readily capture in your intellect and retain for a long time in your 
memory, if you have learned to classify them according to these three categories.” – Hugh of St. Victor, Chronicles  
 
1. Number 

 
 

2. Location  
 

 
3. Occasion 
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Memory, Scripture, and Identity (Didascalion) 
 
 

“I say this because the memory (memoria) of man is dull and likes brevity, and, if it is dissipated upon many things, it has 
less to bestow upon each of them.  We ought, therefore, in all that we learn, to gather (colligere) brief and dependable 
abstracts to be stored (recondatur) in the little chest of the memory (arcula memoriae), so that later on, when need arises, we 
can derive everything else from them.  These one must often turn over in the mind and regurgitate from the stomach of 
one’s memory (de ventre memoriae) to taste them, lest by long inattention to them, they disappear.” – Hugh, Didascalion 3.11 
 
 
 
 
Jean Leclercq: “For the ancients, to meditate is to read a text and to learn it ‘by heart’ in the fullest sense of this 
expression, that is, with one’s whole being: with the body, since the mouth pronounced it, with the memory which fixes 
it, with the intelligence which understands its meaning, and with the will which desires to put it into practice.” – The Love 
of Learning and the Desire for God, 17 
 
 

 
 
 
 
 
Memory and the Formation of Character: An Ark of Virtue (Noah’s Ark) 

 
Mary Carruthers: “The matters memory presents are used to persuade and motivate, to create emotion and stir the will.  
And the “accuracy” or “authenticity” of these memories—their simulation of an actual past—is of far less importance 
(indeed it is hardly an issue at all) than their use to motivate the present and to affect the future.  Though it is certainly a 
form of knowing, recollecting is also a matter of will, of being moved, pre-eminently a moral activity rather than what we 
think of as intellectual or rational” – Carruthers, The Craft of Thought, 68 

 
 
 

Mary Carruthers: “The great vice of memoria is not forgetting but disorder. This came to be called by some monastic 
writers curiositas.” – Carruthers, The Craft of Thought, 82 
 
 
 

 
 
 
Conclusion: Benefits of Memory 
 

1. Identity 
 
 

2. Connects Character and Virtue   
 
 

3. Connects Memory and Meditation 
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PRESENTATION 4: CATECHESIS AND THE READING OF SCRIPTURE 
 
 

Reading Scripture mystagogically: an initiation into  
1. Christ (allegory)  
2. A life of virtue (tropology or morality) 
3. Eternal life (anagogy)  

 
 
 
 
 
 
How is Scripture—especially the OT—appropriated in our lives today? What are the limitations of the so-called “redemptive 
historical” and “new perspective on Paul” views? 
 
 

 
 
 
 
 
 
 
 
Origen on Metaphysics and Exegesis – Commentary on the Canticle of Canticles 3.12 

 
 
Metaphysics: “God thus shows that this visible world teaches us about that which is invisible, and that this earthly scene 
contains certain patterns (exemplaria) of things heavenly. Thus it is to be possible for us to mount up (ascendere) from 
things below to things above, and to perceive and understand from the things we see on earth the things that belong to 
heaven.” – Cant. 3.12 (ACW 26:223) 

 
 
 

Exegesis: “But this relationship [between earthly and heavenly things] does not obtain only with creatures; the Divine 
Scripture itself is written with wisdom of a rather similar sort. Because of certain mystical and hidden (occulta et mystica) 
things the people is visibly led forth from the terrestrial Egypt and journeys through the desert, where there was a biting 
serpent, and a scorpion, and thirst, and where all the other happenings took place that are recorded. All these events, as 
we have said, have the aspects and likeness (formas et imagines) of certain hidden things (occultorum).” – Cant. 3.12 (ACW 
26:223) 
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Mountainous Readings: Gregory of Nyssa, Augustine, and Leo on the Beatitudes 
 
 
Gregory of Nyssa: “This mountain leaves behind all shadows cast by the rising hills of wickedness; on the contrary, it is 
lit up onall sides by the rays of the true light, and from its summit all things that remain invisible to those imprisoned in 
the cave may beseen in the pure air of truth.  Now the Word of God Himself, who calls blessed those who have 
ascended with Him, specifies thenature and number of the things that are contemplated from this height.” – Gregory of 
Nyssa, On the Beatitudes (ACW 18:85) 
 
 
Leo the Great: Jesus Christ called his Apostles to the mountain “that from the height of that mystic seat He might 
instruct them in the loftier doctrines, signifying from the very nature of the place and act that He it was who had once 
honoured Moses by speaking to him” – Leo the Great, Sermon XCV (NPNF 12:202) 
 
 
 
 
 
 
 
 
 
 

Moral Readings: Scripture and Virtue 
 

If the Christian life is a journey into ever-deeper communion with God, then Scripture is the guide on this 
journey.  
 
 

Stephen Fowl: “In this light, Scripture plays a dual role.  It articulates the shape and nature of the virtues.  
Further, as Christians interpret and embody their interpretations of Scripture, Scripture becomes a vehicle to 
help in the formation of virtues, so that Christians are moved ever closer to their true end.” – Fowl, “Virtue,” 
in Dictionary for Theological Interpretation of the Bible, 838 

 
 
 
 
 
 
For the church fathers, the Christian life aims at perfection—at ever-greater participation in the life of God.  
The doctrine of salvation aims at growth in virtue—transfiguration.   
 
 

Gregory of Nyssa: “But as He who fashioned man made him in the image of God; in a derived sense that which is 
called by this name should also be held blessed, inasmuch as he participates in the true beatitude.” – a Gregory of 
Nyssa, On the Beatitudes (ACW 18:88) 
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Further Reading 
 
By Hans Boermsa 
*Hans Boersma, Seeing God: The Beatific Vision in Christian Tradition (Eerdmans, 2018) 
*Hans Boersma, Scripture as Real Presence: Sacramental Exegesis in the Early Church (Baker Academic, 2017) 
*Hans Boersma, Sacramental Preaching: Sermons on the Hidden Presence of Christ (Baker Academic, 2016) 
Hans Boersma, Embodiment and Virtue in Gregory of Nyssa: An Anagogical Approach (Oxford University Press, 2013) 
*Hans Boersma, Heavenly Participation: The Weaving of a Sacramental Tapestry (Eerdmans, 2011) 
Hans Boersma, Nouvelle Theologie and Sacramental Ontology: A Return to Mystery (Oxford University Press, 2009) 
 
On Catechesis 
William Harmless, Augustine and the Catechumenate, rev. ed. (Liturgical Press, 2014) 
J. I. Packer and Gary Parrett, Grounded in the Gospel: Building Believers the Old-Fashioned Way (Baker Academic, 2010) 
John H. Westerhoff III and O. C. Edwards, Faithful Church: Issues in the History of Catechesis (Morehouse, 1981) 
 
On Approaches to Theology  
Marie-Dominique Chenu, Is Theology a Science? trans. A. H. N. Green-Armytage (Hawthorn, 1959)  
Jean Leclercq, The Love of Learning and the Desire for God: A Study of Monastic Culture (Fordham Press, 1982) 
Andrew Louth, Discerning the Mystery: An Essay on Theology (Clarendon Press, 1983) 
 
On Sacramental Ontology, Modernity, and the Christian-Platonist Tradition 
Louis Dupre, Passage to Modernity: An Essay in the Hermeneutics of Nature and Culture (Yale, 1993) 
Adrian Pabst, Metaphysics: The Creation of Hierarchy (Eerdmans, 2012) 
Alexander Schmemann, For the Life of the World: Sacraments and Orthodoxy (St. Vladimir’s, 1973) 
James K. A. Smith, Introducing Radical Orthodoxy: Mapping a Post-Secular Theology (Baker Academic, 2004) 
 
On Memory and Memorization 
Mary Carruthers, The Book of Memory: A Study of Memory in Medieval Culture, 2nd ed. (Cambridge University Press, 2008) 
Mary Carruthers, The Craft of Thought: Meditation, Rhetoric, and the Making of Images, 400-1200 (Cambridge University 

Press, 2000) 
Janet Coleman, Ancient and Medieval Memories: Studies in the Reconstruction of the Past (Cambridge University Press, 1992) 
Frances Young, The Art of Memory (Routledge, 1966) 
 
On Reading Scripture Sacramentally 
Craig A. Carter, Interpreting Scripture with the Great Tradition: Recovering the Genius of Premodern Exegesis (Baker Academic, 

2018) 
Jean Danielou, The Bible and the Liturgy (University of Notre Dame, 1961) 
Henri de Lubac, Scripture in the Tradition (Crossroad Publishing, 2000) 
R. R. Reno and John O’Keefe, Sanctified Vision: An Introduction to Early Christian Interpretation of the Bible (Johns Hopkins 

Press, 2005) 
Robert Wilken, ed., The Church’s Bible, Patristic Commentary Series (Eerdmans, 2005– ) 
 
 
* These titles will be on sale during the colloquium at a discounted price of 45% off the Retail 
Price. 
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What is Catechesis? 

By Alex Fogleman 
 

The Ancient Roots of Catechesis 

The word catechesis comes from the Greek word katēcheō, which means simply to teach or instruct. It appears 
some eight times in the New Testament—four by Luke (Luke 1:4; Acts 18:25; 21:21, 24) and four by Paul 
(Rom. 2:18, 1 Cor. 14:19; Gal. 6:6, where it occurs twice)—usually to refer to a more general notion of 
instruction, but with hints of a more technical meaning. 

In the first few centuries of the church, however, it took on a more specific meaning. It came to describe 
the particular kind of instruction involved in preparing new believers for Baptism. By the third century, you 
would be a “catechumen” between one and three years before you were baptized and became an official 
member of the church. In this in-between “liminal” space, you were considered Christian, in a sense (that is, 
to outsiders). But you weren’t yet a full-fledged member (to insiders). 

During this time, catechumens drank in the story of Scripture, and the core tenets of Christian belief, 
spirituality, and practice. Also during this time, catechumens practiced different spiritual disciplines like 
fasting, anointings, exorcisms, and celibate living. 

The main conviction behind all this was that you didn’t just wake up and decide to be a Christian. Building 
faithful believers took time. It gave these liminal Christians the space to leave one world and enter a new 
one. 

Catechesis has etymological roots with words having to do with “hearing,” as in the 
word echo and acoustics (the Greek word akouō means “to hear”). The fourth-century bishop and catechist 
Cyril of Jerusalem plays on this double meaning when he writes to would-be catechumens: “You were called 
a catechumen, one who hears only externally, hearing hope but not knowing it, hearing mysteries but not 
understanding, hearing the Scriptures but not knowing their depth.” 

What is Catechesis? 

Catechesis, then, not only names a deep, thoroughgoing instruction for new believers; it also marks out a 
designated time in which those new to the faith can learn what it is to be Christian—what it is to inhabit the 
world as a Christian. It marks out a genuine “third space” between church and world. 

A number of contemporary Anglicans have referred to catechesis as the “front porch” of the church, to 
name this kind of third space. Between the home and the street, as it were, catechesis meets people in the 
middle. 

This metaphor captures the peculiar genius of catechesis: without sacrificing missional outreach and 
engagement with non-Christians, catechesis also enables the church to uphold the integrity of her liturgy and 
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doctrine. This is especially important in a time in which, as in our own day, the church’s teachings and way 
of life seem alien to many non-believers. 

To switch the metaphor: catechesis is a lot like learning a new language. When you’re learning Spanish, for 
example, you don’t just memorize new words. You also need to learn a new grammar, a new way of seeing 
how the words fit together—perhaps even new ways of moving your tongue or lips. 

If you’ve ever tried to learn a foreign language, you know you can’t just plug a sentence into Google 
Translate and expect a native phrasing—often you get something hilariously different! This is because going 
from one language to another can’t be done with just a dictionary. You have to learn to think and imbibe 
the language you’re speaking in order to become really fluent. You have to “live” in the language for a while. 

Catechesis, then, is a lot like learning to “speak Christian.” Before you set sail to Christian-land, you need to 
enroll in language school. That is what catechesis is all about. 

 

What’s Unique about Catechesis? 

Many people might say: we have Sunday School, church membership classes, or some other kind of adult 
education classes—what’s so different about catechesis? 

Catechesis, as I’ve mentioned, is the ancient church’s way of instructing new believers in the faith. Sunday 
School didn’t come around until the late 1700s. But there’s much more to it than traditional precedent or 
recovering the “ancient ways.” Catechesis is distinct from other forms of education in at least three ways. 

First, it is connected to the sacramental life of the church—especially the initiatory rites of Baptism and/or 
Confirmation. While catechesis is useful for all believers of whatever age (the great Reformer Martin Luther 
warned against the pride of thinking you ever get “beyond” the basics of catechesis), catechesis is 
particularly related to the missional life of the church—to that stage in which people learn what it means 
to become Christian. 

Second, catechesis implies a basic yet comprehensive introduction to the faith. Catechesis is unique from other 
forms of discipleship and education in that it seeks to introduce new believers to all the core components of 
the Christian faith, not piecemeal. But it does so in a way that is accessible to new folks. 

This is represented in the fact that most catechisms (a text used for catechesis) are based around the 
Apostles’ Creed, the Lord’s Prayer, and the Ten Commandments, plus some kind of teaching on the 
sacraments. 

This is related to the third way catechesis is unique. Catechesis doesn’t just teach new Christians the what of 
Christianity; it also teaches them the why and the how. It’s an introduction to the faith in a particular kind of 
way: not just learning what to believe but also how to be a Christian and why being one is the life-changing 
event that the Gospel claims it to be. 
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Christianity Learned by Living 

The church has traditionally understood—if only, at times, intuitively—that Christians learn capital-T Truth 
(Jesus as the “Way, Truth, and Life”) by practicing it. It is caught as much as taught. We learn the faith not 
primarily through books but through joining up with actual communities that speak the language fluently. 

The New Testament scholar Kavin Rowe puts it this way: “For . . . Christians, the truth of the world is 
learned by living the life that is faith in the Lord Jesus Christ. . . . One joins the community called Christians 
in trust and learns the truth of the world through the time it takes to practice what being a Christian is.” 

So, while catechesis has obvious parallels with adult education and discipleship, these terms imply a much 
broader, often more nebulous, kind of practice than what has traditionally been understood as catechesis. 

Catechesis marks a unique time of training in which we learn the truth of the world through the time it takes to 
practice what being a Christian is. 

Another way to say this is that catechesis involves not simply an education of the mind but a formation into 
a whole way of life. It involves, at the core, and education of desire. To be sure, it involves learning new 
content—the core teachings of the church. But even more so, it’s about learning what it means really to be a 
Christian, to be the kind of person who lives in such a way that what we profess in our creeds infuses our 
whole way of life. 

Catechesis teaches us to think biblically and theologically, but it goes further: it inducts us into a new mode 
of being in the world. It gathers people from far and wide and brings them into a way of being human 
rooted in Christ—Christ the model human and the image of God. 

As new believers enter “the school of Christ,” then, they not only learn about truth; they learn to live truth. 
And that is, simply put, what it means be catechized, to be a Christian. 

(This article originally appeared on AnglicanPastor.com on March 6, 2018) 
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 MORNING PRAYER 
 
The Officiant may begin Morning Prayer by reading an opening sentence of Scripture. 
 
 
Repent, for the kingdom of heaven is at hand.  

MATTHEW 3:2  
 
Turn your face from my sins, and blot out all my misdeeds.  

PSALM 51:9  
 
If anyone would come after me, let him deny himself and take up his cross and follow me.  

MARK 8:34 
 
 

CONFESSION OF SIN 
 

The Officiant says to the People  
 
Dearly beloved, the Scriptures teach us to acknowledge our many sins and offenses, not concealing them from our 
heavenly Father, but confessing them with humble and obedient hearts that we may obtain forgiveness by his infinite 
goodness and mercy. We ought at all times humbly to acknowledge our sins before Almighty God, but especially 
when we come together in his presence to give thanks for the great benefits we have received at his hands, to declare 
his most worthy praise, to hear his holy Word, and to ask, for ourselves and on behalf of others, those things which 
are necessary for our life and our salvation. Therefore, draw near with me to the throne of heavenly grace. 
 
Silence is kept. All kneeling, the Officiant and People say  
 
Almighty and most merciful Father,  
     we have erred and strayed from your ways like lost sheep.  
We have followed too much the devices and desires of our own hearts.  
We have offended against your holy laws.  
We have left undone those things which we ought to have done,  
     and we have done those things which we ought not to have done;  
and apart from your grace, there is no health in us.  
O Lord, have mercy upon us.  
Spare all those who confess their faults.  
Restore all those who are penitent, according to your promises  
     declared to all people in Christ Jesus our Lord.  
And grant, O most merciful Father, for his sake,  
    that we may now live a godly, righteous, and sober life,  
    to the glory of your holy Name. Amen. 
 
The Priest alone stands and says  
 
Almighty God, the Father of our Lord Jesus Christ, desires not the death of sinners, but that they may turn from their 
wickedness and live. He has empowered and commanded his ministers to pronounce to his people, being penitent, 
the absolution and remission of their sins. He pardons and absolves all who truly repent and genuinely believe his holy 
Gospel. For this reason, we beseech him to grant us true repentance and his Holy Spirit, that our present deeds may 
please him, the rest of our lives may be pure and holy, and that at the last we may come to his eternal joy; through 
Jesus Christ our Lord. Amen. 
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INVITATORY 
 
All stand.  
 
Officiant  O Lord, open our lips;  
   People  And our mouth shall proclaim your praise.  
Officiant O God, make speed to save us;  
   People  O Lord, make haste to help us.  
Officiant  Glory be to the Father, and to the Son, and to the Holy Spirit;  
   People  As it was in the beginning, is now, and ever shall be, world without end. Amen.  
Officiant  Praise the Lord.  
   People  The Lord’s Name be praised. 
 

ANTIPHON 
 

The Lord is full of compassion and mercy: *  
     O come, let us adore him. 
 

VENITE 
 
O come, let us sing unto the Lord; *  
     let us heartily rejoice in the strength of our salvation.  
Let us come before his presence with thanksgiving *  
     and show ourselves glad in him with psalms.  
For the Lord is a great God *  
     and a great King above all gods.  
In his hand are all the depths of the earth *  
     and the heights of the hills are his also.  
The sea is his, for he made it, *  
     and his hands prepared the dry land.  
O come, let us worship and fall down, *  
     and kneel before the Lord our Maker.  
For he is our God, *  
     and we are the people of his pasture,  
     and the sheep of his hand. 
Today, if you will hear his voice, harden not your hearts *  
     as in the provocation,  
     and as in the day of temptation in the wilderness,  
When your fathers tested me, *  
     and put me to the proof, though they had seen my works.  
Forty years long was I grieved with this generation, and said, *  
     “It is a people that err in their hearts,  
     for they have not known my ways,”  
Of whom I swore in my wrath *  
     that they should not enter into my rest.  

PSALM 95:1-11 
 

ANTIPHON 
 

The Lord is full of compassion and mercy: *  
     O come, let us adore him. 
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THE PSALMS APPOINTED 
 

Psalm 56 
Miserere mei, Deus 

 
1 Be merciful to me, O God, for my adversaries are     
  treading me down; *  
       they are daily fighting and troubling me.  
2 My enemies go about hounding me daily, *  
       for there are many who fight against me, O  
       Most High.  
3 Nevertheless, though I am sometimes afraid, *  
       yet I put my trust in you.  
4 In God whose word I praise, in God I trust and fear  
  not, *  
       for what can flesh do to me?  
5 They daily distort my words; *  
       all that they imagine is to do me evil.  
6 They all gather together and lie in wait, *  
      and mark my steps, while they seek after my life.  
7 Shall they escape despite their wickedness? *  
       O God, in your displeasure cast them down.  
8 You record my lamentation; put my tears into your  
   bottle. *  
       Are not these things noted in your book? 
9 Whenever I call upon you, then shall my enemies  
   be put to flight; *  
       this I know, for God is on my side.  
10 In God, whose word I praise, *  
       in the Lord, whose word I praise,  
11 In God have I put my trust; *  
       I will not be afraid, for what can mortals do to   
       me?  
12 Unto you, O God, will I pay my vows; *  
       unto you will I give thanks.  
13 For you have delivered my soul from death and  
    my feet from stumbling, *  

  that I may walk before God in the light of the   
       living.  
Glory be to the Father, and to the Son, and to the 
Holy Spirit; *  

as it was in the beginning, is now, and ever 
shall be, world without end. Amen 

Psalm 57 
Miserere mei, Deus 

 
1 Be merciful to me, O God, be merciful to me, for  
  my soul trusts in you, *  
      and under the shadow of your wings shall be my  
      refuge, until this tribulation has passed.  
2 I will call unto the Most High God, *  
      even unto the God who shall fulfill his purpose   
      for me.  
3 He shall send from heaven and save me; he shall  
  confound those who trample on me. *  
      God shall send forth his mercy and truth.  
4 My soul is among lions that devour the people; *  
      their teeth are spears and arrows, and their  
      tongue a sharp sword.  
5 Exalt yourself, O God, above the heavens; *  
      let your glory be over all the earth.  
6 They have laid a net for my feet, and brought down  
   my soul; *  
      they dug a pit before me, but have fallen into the  
      midst of it themselves. 
7 My heart is firmly fixed, O God, my heart is fixed; *  
      I will sing and give praise.  
8 Awake, my soul; awake, lute and harp; *  
      I myself will awaken the dawn.  
9 I will give thanks unto you, O Lord, among the  
  peoples, *  
      and I will sing praises unto you among the  
      nations.  
10 For the greatness of your mercy reaches unto the  
    heavens, *  
       and your truth unto the clouds.  
11 Exalt yourself, O God, above the heavens; *  
       let your glory be over all the earth. 
Glory be to the Father, and to the Son, and to the 
Holy Spirit; *  
     as it was in the beginning, is now, and ever   
     shall be, world without end. Amen.

 

THE LESSONS 
 

One or more Lessons, as appointed, are read, the Reader first saying  
 

A Reading from __________. 
 

After each Lesson the Reader may say 
 
              The Word of the Lord.  

People   Thanks be to God. 
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The following Canticles are normally sung or said after each of the lessons.  
 

BENEDICTUS ES, DOMINE  
A Song of Praise 

 
Glory to you, Lord God of our fathers; *  
     you are worthy of praise; glory to you.  
Glory to you for the radiance of your holy Name; *  
     we will praise you and highly exalt you for ever.  
Glory to you in the splendor of your temple; *  
     on the throne of your majesty, glory to you.  
Glory to you, seated between the Cherubim; *  
     we will praise you and highly exalt you for ever.  
Glory to you, beholding the depths; *  
     in the high vault of heaven, glory to you.  
Glory to you, Father, Son, and Holy Spirit; *  
     we will praise you and highly exalt you for ever.  

SONG OF THE THREE YOUNG MEN, 29-34 
 
 

BENEDICTUS 
The Song of Zechariah 

 
Blessed be the Lord, the God of Israel; *  
     he has come to his people and set them free.  
He has raised up for us a mighty savior, *  
     born of the house of his servant David.  
Through his holy prophets he promised of old that he would save us from our enemies, *  
     from the hands of all who hate us.  
He promised to show mercy to our fathers *  
     and to remember his holy covenant.  
This was the oath he swore to our father Abraham, *  
     to set us free from the hands of our enemies,  
Free to worship him without fear, *  
     holy and righteous in his sight all the days of our life.  
You, my child, shall be called the prophet of the Most High, *  
     for you will go before the Lord to prepare his way,  
To give his people knowledge of salvation *  
     by the forgiveness of their sins. 

LUKE 1:68–79 
 
 

THE APOSTLES’ CREED 
 

Officiant and People together, all standing 
 
I believe in God, the Father almighty, creator of heaven and earth. I believe in Jesus Christ, his only Son, our 
Lord. He was conceived by the Holy Spirit and born of the Virgin Mary. He suffered under Pontius Pilate, 
was crucified, died, and was buried. He descended to the dead. On the third day he rose again. He 
ascended into heaven, and is seated at the right hand of the Father. He will come again to judge the living 
and the dead. I believe in the Holy Spirit, the holy catholic Church, the communion of saints, the 
forgiveness of sins, the resurrection of the body, and the life everlasting. Amen. 
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THE PRAYERS 
 
Officiant  The Lord be with you.  
   People And with your spirit.  
Officiant  Let us pray.  
 
The People kneel or stand.  
 
Lord, have mercy upon us.  
Christ, have mercy upon us.  
Lord, have mercy upon us.  
 
Officiant and People 
 
Our Father, who art in heaven, hallowed be thy Name, thy kingdom come, thy will be done, on earth as it is 
in heaven. Give us this day our daily bread. And forgive us our trespasses, as we forgive those who trespass 
against us. And lead us not into temptation, but deliver us from evil. For thine is the kingdom, and the 
power, and the glory, for ever and ever. Amen. 
 
 
Officiant  O Lord, show your mercy upon us;  
   People  And grant us your salvation.  
Officiant  O Lord, guide those who govern us;  
   People  And lead us in the way of justice and truth.  
Officiant  Clothe your ministers with righteousness;  
   People  And let your people sing with joy. 
Officiant  O Lord, save your people;  
   People  And bless your inheritance.  
Officiant  Give peace in our time, O Lord;  
   People  And defend us by your mighty power.  
Officiant  Let not the needy, O Lord, be forgotten;  
   People Nor the hope of the poor be taken away.  
Officiant  Create in us clean hearts, O God;  
   People  And take not your Holy Spirit from us. 
 

 
COLLECT FOR THE SECOND SUNDAY IN LENT 

 
Almighty God, you know that we have no power in ourselves to help ourselves: Keep us both outwardly in 
our bodies and inwardly in our souls, that we may be defended from all adversities that may happen to the 
body, and from all evil thoughts that may assault and hurt the soul; through Jesus Christ our Lord, who lives 
and reigns with you and the Holy Spirit, one God, for ever and ever. Amen. 
 

 
A COLLECT FOR SABBATH REST Saturday 

 
Almighty God, who after the creation of the world rested from all your works and sanctified a day of rest for all your 
creatures: Grant that we, putting away all earthly anxieties, may be duly prepared for the service of your sanctuary, and 
that our rest here upon earth may be a preparation for the eternal rest promised to your people in heaven; through 
Jesus Christ our Lord. Amen. 
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PRAYER FOR MISSION 
 
Almighty and everlasting God, who alone works great marvels: Send down upon our clergy and the congregations 
committed to their charge the life-giving Spirit of your grace, shower them with the continual dew of your blessing, 
and ignite in them a zealous love of your Gospel; through Jesus Christ our Lord. Amen. 
 
 
The Officiant may invite the People to offer intercessions and thanksgivings.  
 
A hymn or anthem may be sung.  
 
Before the close of the Office one or both of the following prayers may be used.  
 

 
THE GENERAL THANKSGIVING 

 
Officiant and People  
 
Almighty God, Father of all mercies, we your unworthy servants give you humble thanks for all your 
goodness and loving-kindness to us and to all whom you have made. We bless you for our creation, 
preservation, and all the blessings of this life; but above all for your immeasurable love in the redemption of 
the world by our Lord Jesus Christ; for the means of grace, and for the hope of glory. And, we pray, give us 
such an awareness of your mercies, that with truly thankful hearts we may show forth your praise, not only 
with our lips, but in our lives, by giving up our selves to your service, and by walking before you in holiness 
and righteousness all our days; Through Jesus Christ our Lord, to whom, with you and the Holy Spirit, be 
honor and glory throughout all ages. Amen. 
 

 
A PRAYER OF ST. JOHN CHRYSOSTOM 

 
Almighty God, you have given us grace at this time, with one accord to make our common supplications to you; and 
you have promised through your well-beloved Son that when two or three are gathered together in his Name you will 
grant their requests: Fulfill now, O Lord, our desires and petitions as may be best for us; granting us in this world 
knowledge of your truth, and in the age to come life everlasting. Amen.  
 
 
Officiant  Let us bless the Lord.  
   People  Thanks be to God. 
 
 
The Officiant says one of these concluding sentences  
 
The grace of our Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit, be with us all 
evermore. Amen.  

2 CORINTHIANS 13:14 
 
May the God of hope fill us with all joy and peace in believing through the power of the Holy Spirit. Amen.  

ROMANS 15:13 
 

Glory to God whose power, working in us, can do infinitely more than we can ask or imagine: Glory to him from 
generation to generation in the Church, and in Christ Jesus for ever and ever. Amen.  

EPHESIANS 3:20-21 
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MIDDAY PRAYER 
 
Officiant  O God, make speed to save us;  
   People O Lord, make haste to help us.  
Officiant  Glory be to the Father, and to the Son, and to the Holy Spirit;  
   People  As it was in the beginning, is now, and ever shall be, world without end. Amen. 
 

PSALM 119:105-112 
Lucerna pedibus meis 

 
105 Your word is a lantern to my feet *  
  and a light upon my path.  
106 I have sworn and am steadfastly purposed *  
  to keep your righteous judgments.  
107 I am troubled above measure; *  

revive me, O Lord, according to your word. 
108 Let the freewill offerings of my mouth please you, O Lord; *  

and teach me your judgments.  
109 My life is always in my hand, *  

yet I do not forget your law.  
110 The ungodly have laid a snare for me, *  

yet I have not strayed from your commandments.  
111 Your testimonies have I claimed as my heritage for ever, *  

and why? They are the very joy of my heart.  
112 I have applied my heart to fulfill your statutes always, *  

even unto the end. 
 

PSALM 124 
Nisi quia Dominus 

 
1 If the Lord himself had not been on our side, now may Israel say: *  

if the Lord himself had not been on our side, when men rose up against us,  
2 Then would they have swallowed us up alive, *  

when they were so wrathfully displeased with us;  
3 Then the waters would have drowned us, and the torrent gone over us; *  

then the raging waters would have gone clean over us.  
4 But praised be the Lord, *  

who has not given us over to be prey for their teeth.  
5 We escaped like a bird out of the snare of the fowler; *  

the snare is broken, and we have been delivered.  
6 Our help is in the Name of the Lord, *  

the maker of heaven and earth. 
 
At the end of the Psalms the Gloria Patri (Glory be...) is sung or said  
 
Glory be to the Father, and to the Son, and to the Holy Spirit; as it was in the beginning, is now, and ever 
shall be, world without end. Amen. 
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One of the following, or some other suitable passage of Scripture, is read 
 
Jesus said, “Now is the judgment of this world; now will the ruler of this world be cast out. And I, when I am lifted up 
from the earth, will draw all people to myself.”  

JOHN 12:31-32 
 
If anyone is in Christ, he is a new creation. The old has passed away; behold, the new has come. All this is from God, 
who through Christ reconciled us to himself and gave us the ministry of reconciliation.  

2 CORINTHIANS 5:17-18 
  
At the end of the reading is said  
 
                         The Word of the Lord.  

People  Thanks be to God. 
 
A meditation, silent or spoken, may follow. 
 
The Officiant then begins the Prayers  
 
Officiant  I will bless the Lord at all times.  
   People  His praise shall continually be in my mouth.  
 
Lord, have mercy upon us.  
Christ, have mercy upon us.  
Lord, have mercy upon us.  
 
Officiant and People  
 
Our Father, who art in heaven, hallowed be thy Name, thy kingdom come, thy will be done, on earth as it is 
in heaven. Give us this day our daily bread. And forgive us our trespasses, as we forgive those who trespass 
against us. And lead us not into temptation, but deliver us from evil. For thine is the kingdom, and the 
power, and the glory, for ever and ever. Amen. 
 
Officiant  O Lord, hear our prayer;  
   People  And let our cry come to you.  
Officiant  Let us pray.  
 
Blessed Savior, at this hour you hung upon the Cross, stretching out your loving arms: Grant that all the peoples of 
the earth may look to you and be saved; for your tender mercies’ sake. Amen. 
 
Almighty Savior, who at mid-day called your servant Saint Paul to be an apostle to the Gentiles: We pray you to 
illumine the world with the radiance of your glory, that all nations may come and worship you; for you live and reign 
with the Father and the Holy Spirit, one God, for ever and ever. Amen. 
 
Silence may be kept, and other intercessions and thanksgivings may be offered.  
 
Officiant  Let us bless the Lord.  
   People Thanks be to God. 
 
The grace of our Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit, be with us all 
evermore. Amen.  

2 CORINTHIANS 13:14  
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EVENING PRAYER 
 
The Officiant may begin Evening Prayer by reading an opening sentence of Scripture. 
 
If we say we have no sin, we deceive ourselves, and the truth is not in us. If we confess our sins, he is faithful and just 
to forgive us our sins and to cleanse us from all unrighteousness.  

1 JOHN 1:8-9  
 
To the Lord our God belong mercy and forgiveness, for we have rebelled against him.  

DANIEL 9:9 
 

CONFESSION OF SIN 
 
The Officiant says to the People 
 
Let us humbly confess our sins to Almighty God. 
 
Silence is kept. All kneeling, the Officiant and People say  
 
Almighty and most merciful Father, we have erred and strayed from your ways like lost sheep. We have 
followed too much the devices and desires of our own hearts. We have offended against your holy laws. We 
have left undone those things which we ought to have done, and we have done those things which we ought 
not to have done; and apart from your grace, there is no health in us. O Lord, have mercy upon us. Spare all 
those who confess their faults. Restore all those who are penitent, according to your promises declared to all 
people in Christ Jesus our Lord. And grant, O most merciful Father, for his sake, that we may now live a 
godly, righteous, and sober life, to the glory of your holy Name. Amen. 
 
The Priest alone stands and says 
 
The Almighty and merciful Lord grant you absolution and remission of all your sins, true repentance, amendment of 
life, and the grace and consolation of his Holy Spirit. Amen. 
 

THE INVITATORY 
All stand.  
 

Officiant  O Lord, open our lips;  
   People And our mouth shall proclaim your praise.  
Officiant  O God, make speed to save us;  
   People  O Lord, make haste to help us.  
Officiant  Glory be to the Father, and to the Son, and to the Holy Spirit;  
   People  As it was in the beginning, is now, and ever shall be, world without end. Amen.  
Officiant  Praise the Lord.  
   People The Lord’s Name be praised. 
 

PHOS HILARON  
O Gladsome Light 

 

O gladsome light, pure brightness of the everliving Father in heaven, *  
     O Jesus Christ, holy and blessed!  
Now as we come to the setting of the sun, and our eyes behold the vesper light, *  
     we sing your praises, O God: Father, Son, and Holy Spirit.  
You are worthy at all times to be praised by happy voices, *  
     O Son of God, O Giver of Life, and to be glorified through all the worlds. 
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THE PSALMS APPOINTED 
 

Psalm 58 
Si vere utique 

 
1 Do you indeed decree righteousness, O you    
   rulers,* 
        and do you judge uprightly, O children of  
        men?  
2 No, you devise evil in your heart, *  
        and on the earth your hands deal out  
        violence.  
3 The ungodly err even from their mother’s womb; *  
        as soon as they are born, they go astray and   
        speak lies.  
4 They are as venomous as the poison of a serpent, *  
        even like the deaf adder that stops its ears,  
5 Which refuses to hear the voice of the charmer, *  
        no matter how skillful his charming.  
6 Break their teeth, O God, in their mouths; *  
        smite the jawbones of the ungodly.  
7 Let them fall away like water that runs off; *  
        let them wither like the grass that is trodden  
        underfoot.  
8 Let them melt away like a snail, *  
        and be like a stillborn child that does not see  
        the sun.  
9 Before they bear fruit, let them be cut off like a  
  briar; *  
        let them be like thorns and weeds that are swept  
        away. 
Glory be to the Father, and to the Son, and to the 
Holy Spirit; *  
        as it was in the beginning, is now, and ever  
        shall be, world without end. Amen. 
 

 
 
 
 

 
 

Psalm 60 
Deus, repulisti nos 

 
1 O God, you have cast us out and scattered us  
  abroad; *  
        you have been so displeased; O turn unto us  
        again.  
2 You have made the land to quake and divided it; *  
        heal the breaches in it, for it shakes.  
3 You have made your people to drink a cup of  
  bitterness; *  
        you have filled us with wine that makes us  
        stagger.  
4 You have set up a banner for those who fear you, *  
        that they may triumph because of the truth.  
5 That your beloved may be delivered, *  
        help me with your right hand and hear me.  
6 God has spoken in his holiness: *  
        “I will rejoice and divide Shechem, and parcel  
        out the valley of Succoth.  
7 Gilead is mine, and Manasseh is mine; *  
        Ephraim also is the helmet for my head; Judah  
        is my scepter.  
8 Moab is my wash pot; on Edom I will cast my  
  shoe; *  
        over Philistia will I shout in triumph.”  
9 Who will lead me into the strong city? *  
        Who will bring me into Edom?  
10 Have you not cast us out, O God? *  
        Will you not, O God, go out with our armies?  
11 O be our help in trouble, *  
        for vain is the help of man.  
12 Through God we will do great acts, *  
        for it is he who shall tread down our enemies. 
Glory be to the Father, and to the Son, and to the 
Holy Spirit; *  
        as it was in the beginning, is now, and ever  
        shall be, world without end. Amen.

THE LESSONS 
 

One or more Lessons, as appointed, are read, the Reader first saying  
 
A Reading from __________. 
 
After each Lesson the Reader may say 
 

            The Word of the Lord.  
People    Thanks be to God. 
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The following Canticles are normally sung or said after each of the lessons. 
 

MAGNIFICAT 
The Song of Mary 

 
My soul magnifies the Lord, *  
     and my spirit rejoices in God my Savior;  
For he has regarded *  
     the lowliness of his handmaiden.  
For behold, from now on, *  
     all generations will call me blessed;  
For he that is mighty has magnified me, *  
     and holy is his Name.  
And his mercy is on those who fear him, *  
     throughout all generations.  
He has shown the strength of his arm; *  
     he has scattered the proud in the imagination of their hearts.  
He has brought down the mighty from their thrones, *  
     and has exalted the humble and meek.  
He has filled the hungry with good things, *  
     and the rich he has sent empty away.  
He, remembering his mercy, has helped his servant Israel, *  
     as he promised to our fathers, Abraham and his seed for ever.  
Glory be to the Father, and to the Son, and to the Holy Spirit; *  
     as it was in the beginning, is now, and ever shall be, world without end. Amen.  

LUKE 1:46-55 
 

NUNC DIMITTIS 
The Song of Simeon 

 
Lord, now let your servant depart in peace, *  
     according to your word.  
For my eyes have seen your salvation, *  
     which you have prepared before the face of all people;  
To be a light to lighten the Gentiles, *  
     and to be the glory of your people Israel.  
Glory be to the Father, and to the Son, and to the Holy Spirit; *  
     as it was in the beginning, is now, and ever shall be, world without end. Amen.  

LUKE 2:29-32 
 

THE APOSTLES’ CREED 
 

Officiant and People together, all standing 
 
I believe in God, the Father almighty, creator of heaven and earth. I believe in Jesus Christ, his only Son, our 
Lord. He was conceived by the Holy Spirit and born of the Virgin Mary. He suffered under Pontius Pilate, 
was crucified, died, and was buried. He descended to the dead. On the third day he rose again. He 
ascended into heaven, and is seated at the right hand of the Father. He will come again to judge the living 
and the dead. I believe in the Holy Spirit, the holy catholic Church, the communion of saints, the 
forgiveness of sins, the resurrection of the body, and the life everlasting. Amen. 
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THE PRAYERS 
 
Officiant  The Lord be with you.  
   People  And with your spirit.  
Officiant  Let us pray.  
 
The People kneel or stand.  
 
Lord, have mercy upon us.  
Christ, have mercy upon us.  
Lord, have mercy upon us.  
 
Officiant and People 
 
Our Father, who art in heaven, hallowed be thy Name, thy kingdom come, thy will be done, on earth as it is 
in heaven. Give us this day our daily bread. And forgive us our trespasses, as we forgive those who trespass 
against us. And lead us not into temptation, but deliver us from evil. For thine is the kingdom, and the 
power, and the glory, for ever and ever. Amen. 
 
 
That this evening may be holy, good, and peaceful, 

We entreat you, O Lord. 
That your holy angels may lead us in paths of peace and goodwill, 

We entreat you, O Lord. 
That we may be pardoned and forgiven for our sins and offenses, 

We entreat you, O Lord. 
That there may be peace in your Church and in the whole world, 

We entreat you, O Lord. 
That we may depart this life in your faith and fear, and not be  

condemned before the great judgment seat of Christ, 
We entreat you, O Lord. 

That we may be bound together by your Holy Spirit in the 
communion of St. Gregory the Illuminator and all your saints, entrusting 
one another and all our life to Christ, 
We entreat you, O Lord. 

 
 

COLLECT FOR THE SECOND SUNDAY IN LENT 
 
Almighty God, you know that we have no power in ourselves to help ourselves: Keep us both outwardly in 
our bodies and inwardly in our souls, that we may be defended from all adversities that may happen to the 
body, and from all evil thoughts that may assault and hurt the soul; through Jesus Christ our Lord, who lives 
and reigns with you and the Holy Spirit, one God, for ever and ever. Amen. 
 

A COLLECT FOR THE EVE OF WORSHIP Saturday  
 
O God, the source of eternal light: Shed forth your unending day upon us who watch for you, that our lips may praise 
you, our lives may bless you, and our worship on the morrow give you glory; through Jesus Christ our Lord. Amen. 
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PRAYER FOR MISSION 
 
O God and Father of all, whom the whole heavens adore: Let the whole earth also worship you, all nations obey you, 
all tongues confess and bless you, and men, women, and children everywhere love you and serve you in peace; 
through Jesus Christ our Lord. Amen. 
 
The Officiant may invite the People to offer intercessions and thanksgivings.  
 
A hymn or anthem may be sung.  
 
Before the close of the Office one or both of the following prayers may be used.  
 
 

THE GENERAL THANKSGIVING 
 
Officiant and People  
 
Almighty God, Father of all mercies, we your unworthy servants give you humble thanks for all your 
goodness and loving-kindness to us and to all whom you have made. We bless you for our creation, 
preservation, and all the blessings of this life; but above all for your immeasurable love in the redemption of 
the world by our Lord Jesus Christ; for the means of grace, and for the hope of glory. And, we pray, give us 
such an awareness of your mercies, that with truly thankful hearts we may show forth your praise, not only 
with our lips, but in our lives, by giving up our selves to your service, and by walking before you in holiness 
and righteousness all our days; Through Jesus Christ our Lord, to whom, with you and the Holy Spirit, be 
honor and glory throughout all ages. Amen. 
 
 

A PRAYER OF ST. JOHN CHRYSOSTOM 
 
Almighty God, you have given us grace at this time, with one accord to make our common supplications to you; and 
you have promised through your well-beloved Son that when two or three are gathered together in his Name you will 
grant their requests: Fulfill now, O Lord, our desires and petitions as may be best for us; granting us in this world 
knowledge of your truth, and in the age to come life everlasting. Amen.  
 
 
Officiant  Let us bless the Lord.  
   People  Thanks be to God. 
 
 
The Officiant says one of these concluding sentences  
 
Glory to God whose power, working in us, can do infinitely more than we can ask or imagine: Glory to him from 
generation to generation in the Church, and in Christ Jesus for ever and ever. Amen.  

EPHESIANS 3:20-21 
 
Final Blessing 
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